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Why Did “G-d’s Malachim” Wish to Kill Yaakov after
Seeing His Image Engraved on the Throne of Glory?

In our parsha, parshas Vayeitzei, we learn of the divine
vision HKB”H revealed to Yaakov Avinu in a dream at night on
Har HaMoriah—the site where the future Temples would be
built. This historic event occurred before he set out for the
home of Lavan HaArami, in order to lay the holy foundations of
the family of Yisrael. There he would father the twelve heads
of the tribes of Yisrael, from whom all future generations of
Yisrael would descend. Let us examine the relevant pesukim
(Bereishis 28, 12):
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-- And he dreamt, and behold! A ladder was set
earthward and its top reached heavenward; and behold--G-
d’s malachim ascending and descending on it. And behold!
Hashem was standing over him, and He said, “I am Hashem,
G-d of Avraham your father and G-d of Yitzchak; the ground
upon which you are lying, to you will I give it and to your
descendants. Your offspring shall be as the dust of the earth,
and you shall burst forth westward, eastward, northward
and southward; and all the families of the earth shall bless
themselves by you and by your offspring. Behold, I am with
you; and I will guard you wherever you go, and I will return
you to this soil; for I will not forsake you until I will have
done what I have spoken for you.” Yaakov awoke from his
sleep and said, “Surely Hashem is in this place and I did not
know!” And he became frightened and said, “How awesome
is this place! This is none other than the abode of G-d and
this is the gate of the heavens!”

Rashi, the great commentary upon whom all of Yisrael rely,
remarks: “mmmwY - 1oy 2w 'n mm"—Hashem stood over him to
protect him. This requires some explanation. It is certainly
plausible that HKB”H stood over him in order to promise him
that: “the ground upon which you are lying, to you will I
give it and to your descendants. Your offspring shall be as
the dust of the earth, and you shall burst forth westward,
eastward, northward and southward; and all the families
of the earth shall bless themselves by you and by your
offspring. Behold, I am with you; and I will guard you
wherever you go . .."
HKB”H stood over him in order to protect him?

So, from where does Rashi deduce that

The “Malachei Elokim” Envied Yaakov Whose
Image Was Engraved on the Kisei HaKavod

The answer is provided by the Siftei Chachamim in the name of
Rabbi Eliyahu Mizrachi, in his commentary on Rashi. The Gemara
(Chullin 91b) expounds on the following passuk: m7ux *ax7n mat”
1peTa PhanoE P, abyn Y upta pYonont PRy RN 1a e oy
Sy 3w o pn masoy wa un Yw The malachim ascended
to gaze upon his image above—the human visage among the
four animals resembled Yaakov—then they descended to gaze
upon his image below; out of jealousy, they wished to harm him;
immediately Hashem stood over him to protect him.

Let us explain. It is known that the Kisei HaKavod—the
Throne of Glory—upon which HKB”H sits, so to speak, is
carried by four heavenly creatures, the “chayos hakodesh.”
They are called “chayos,” beasts, because they are in the image
of: alion, a cherub, an eagle and a human being. This is based
on Yechezkel’s prophetic vision of the heavenly Chariot—
“Merkavah”--(Yechezkel 10, 14): 13 =rxm 213 ,7nRY 0ua nysany
“w3 va3 MYITMT IR AR YW, BTN 1n vawit a1, amsin—and each
had four faces; the first face was the face of a Cherub; the
second face, the face of a man; the third, the face of a lion;
and the fourth, the face of an eagle.
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Here, in the Gemara, Chazal reveal to us that Yaakov’s image
was engraved in the Kisei HaKavod, as the human visage in the
Merkavah. This filled the malachim with envy, causing them to
want to harm him. This is the implication of the passuk: “And
behold! A ladder was set earthward”—the bottom part
of the ladder sat on the ground, adjacent to the place where
Yaakov slept; “and its top reached heavenward”—the top
part of the ladder reached the Kisei HaKavod, where Yaakov’s
image was engraved.

“And behold--G-d’s malachim ascending and descending
on it—first they ascended the rungs of the ladder until the
Kisei HaKavod; upon seeing Yaakov’s image engraved there,
they were bewildered; how could the image of a mere mortal,
made of flesh and blood, be engraved there? Immediately, they
descended the rungs of the ladder to confirm that, indeed, the
image was truly that of Yaakov. When it became clear to them
that it was in fact his image, they became insanely jealous and
wished to harm him. Yet, they were powerless, because: “And
behold! Hashem was standing over him”—to protect him.
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This fits in beautifully with an idea presented in the sefer
Pninim Yikarim (Vayeitzei) in the name of the divine kabbalist
Rabbi Shimshon of Ostropoli, ztz"l.
regarding the following passuk: w» 138 228" R apy> yp”
“amy=e XY 19181 1111 @Ipna '1--Yaakov awoke from his sleep and
said, “Surely Hashem is in this place and I did not know!”
Until he had the dream, Yaakov thought that only three “chayos”
carried the Kisei HaKavod—the image of a lion, a cherub and
an eagle. He did not realize that his own image was etched

He presents an allusion

onto the Kisei HaKavod representing the image of man. This
was revealed to him in the dream, where he saw the malachim
ascending and descending. This is indicated by the statement:
“srrt mipha ‘it we 19R”. The word 1“ox is an abbreviation for: s
aw'2 arv's—Ilion, cherub, eagle. Their presence he was aware
of; however, *“a218, the abbreviation for: apy™ 7w 2195 MI¥R—
lion, cherub, eagle, Yaakov—of that I was unaware until now.
This concludes his idea.

We can suggest that this idea is also alluded to by a
statement from Avraham’s servant, Eliezer. At his meeting with
Lavan and Betuel, when they agree to allow Rivkah to marry
Yitzchak, he says to them (Bereishis 24, 34): “»zax mrmax 12y"—I
am Avraham'’s servant. He was conveying the message that it
was his mission to find the appropriate wife for Yitzchak that
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would bear him a holy son whose image would be etched on
the Kisei HaKavod—completing the group of four “chayos” on
the Merkavah, represented by the abbreviation »“sax—alluding
to the lion, the eagle, the cherub and Yaakow.

For this reason, he beseeched Hashem (ibid. 24, 42): =y
IZIR YN 57T MUUNE R Y0 BN DTNANR 21X OPUN T RN YR DR oen
“mvoy 191m—I came today to the spring and said, “Hashem, G-d
of my master Avraham, if You would please make successful
my way on which I go...” He specifically employs the term
»“s:x—alluding to his mission to complete the set of four “chayos”
represented by *21x. When he sees that his prayer has been
answered and that HKB”H has facilitated his success (ibid. 27):
I3IR 221N DR INNART TTOM 31 KT WK DTSR TR PUR 1712 mRer
“s31X MR 12 't oarm ta—he said, “Blessed is Hashem, G-d of
my master Avraham, Who has not withheld His kindness and
truth from my master; as for me, Hashem has guided me on
the way to the house of my master’s brothers.” Here, he also
employs the term o1& specifically, paying gratitude to Hashem
for guiding him on the proper path to complete the set of four
“chayos” of the Merkavah, symbolized by the term »sax.

Nevertheless, all of the great scholars are perplexed by the
malachim’s desire to harm Yaakov. It seems unimaginable that
that these heavenly creatures, described as “malachei Elokim,”
would wish to harm Yaakov Avinu—the elite of the Avos and
the progenitor of all Yisrael. Is it even conceivable that jealousy
over the fact that Yaakov’s image was engraved on the Kisei
HaKavod would drive them to such drastic measures as to
require HKB”H’s special protection:“rYy aga ' mam“?

The Malachim Dealt Strictly with Yaakov
for Sleeping at the Site of the Mikdash

We shall begin our journey with the illuminating words of
the Ktav Sofer. When the malachim ascended and saw Yaakov’s
image engraved upon the Kisei HaKavod, they were overcome
by a strong desire to descend and familiarize themselves
firsthand with Yaakov. They were curious to discover who this
man was and why he merited this incredible honor. Yet, when
they descended to earth, they found him sleeping on the sacred
site of the future Mikdash. They could not understand how the
man whose image was etched on the Throne of Glory dared
to sleep in this sacred place, rather than occupying himself in
Torah-study—which would seemingly have been much more
appropriate. Reacting zealously, they wished to harm him and
terminate his existence.
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Thus, the passuk informs us: “rby 2w 'm mm”—Hashem
stood watch over him to protect him and prevent the malachim
from harming him. They did not comprehend that Yaakov's rest
constituted a form of holy service, “avodas kodesh”; it provided
him with the energy and wherewithal to continue his Torah
studies and good deeds. As such, even his sleep was considered
a form of Torah activity. The Rambam expresses this concept
as follows (Hilchos Deios 3, 3), and this is also the way the

halachah appears in the Shulchan Aruch (0.C. 231):
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One must take care to be physically whole and strong,
so that one’s soul will be able to know Hashem without any
impediment or interference . .. even while sleeping. If a person
goes to sleep with the intention of resting his mind and body
so that he will not become ill, which would interfere with his
service of Hashem, then it turns out that even his sleep is a
form of service to the Omnipresent. Accordingly, our sages
commanded us (Avos 2, 12): “All your actions should be for
the sake of Heaven.” Similarly, this notion is reflected in the
wisdom of Shlomo (Mishlei 3, 6): “In all your ways, know
Him, and He will smooth your paths.”

Based on this idea, he interprets the Midrash (B.R. 69, 7):
“miwnan AR e ean anawn apy ypet’'—the passuk states that
Yaakov awoke from his sleep; Rabbi Yochanan, using a play on
words, interprets the passuk as stating that he awoke from his
studies; 12w means his sleep, while 1nawn means his studies. Since
Yaakov’s sleep constituted a preparation for his engagement in
Torah study, his sleep itself was considered a part of that study.
This concludes his explanation. It is fascinating to add to what
we have learned the interpretation of this passuk from the Ohev
Yisrael, authored by the great Rabbi from Apta:

25w KXY ,M3y71 oW SW waThan nvas jaus ey o e IR s s wY
AWARW P10 ot RS Avwa San rmtha néwn AN Tayt s et pa apye
2pYe RTINS0 DI9MT 25w RITT DIPRn DR N3 WK1 .NYwn nR Tiayh
SRR INIYNA 3PP PN L AW AR T12YY NY19Y 15 02 fWa WK 1Y 10aR
13y’ BTID IS 15 DA ' W BT 9AN FINT WA T BIaa T e 19N
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We can postulate that during those fourteen years that he
was sequestered in the Beis Midrash of Shem and Ever, Yaakov

Shvilei Pinches

did not sleep. He only learned and served Hashem. He was
not aware that it is possible to serve Hashem while asleep. Yet,
when he came to that place, slept and dreamed, he learned that
he could serve Hashem even while asleep. Thus, the passuk
conveys the fact that he awoke and realized that, indeed,
Hashem was present even in this place. In other words, he now
realized that Hashem is present even in a person’s sleep; and
it is possible to serve Hashem even during one’s sleep. &% 2181
*ny1--“And I was unaware”—until now.

To Unite the Name “Yud-hei”
with “Vav-hei” Completely

Let us introduce a wonderful gem from the Be’er Mayim
Chaim (Eikev) to help us better understand the fact that: mam”
“ry 2x1'n—Hashem stood over him:

0 9y 95 NIT1,713 9277w 1 ANORA RYW WA 937 A1 ant Y wany”
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We know that the holy name Havaya in its complete form
is composed of four letters; however, in galus the name is not
complete; the “yud-hei” and “vav-hei” are separated from each
other. The Be’er Mayim Chaim points out that in the Hebrew
words related to physical, external, mundane functions the
nUsvon e nYiR
drinking, walking, sleeping,
conversing, having sexual intercourse. Even while engaged
in these mundane activities, we should still have Hashem in

letters “yud-hei” appear.
n‘N'a n‘me n“vw—eating,

For example:

mind—thus, the incorporation of the “yud-hei”: n“» nw ,i“ Yoy,
etc. Now, in the Hebrew words related to Torah and mitzvos,
we tend to find the letters “vav-hei” For example: m“t1ay n“an
m“ien n“wrrp—Torah, religious service, kedushah, mitzvah. It
is quite phenomenal, because, seemingly, it should have been
the opposite.
have been associated with matters associated with Torah and

[In other words, logically the “yud-hei” would

mitzvos and the “vav-hei” with mundane, bodily functions.]

He explains this phenomenon based on a Tikunei Zohar
(Introduction 9b) stating that the name Havaya emanates from
the first letters of the passuk (Tehillim 96, 11): Yan mmw't mw"™”
“vax'm—the heavens will be glad and the earth will rejoice.
According to this, the letters “yud-hei” derived from the words
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poaw'n imw™ allude to spiritual matters related to Torah and
mitzvos; whereas the letters “vav-hei” derived from the words
yax'toan allude to earthly matters such as eating and drinking.

For this reason, we find the letters “yud-hei” associated with
material, corporeal activities such as: n“»w n“son nw %R,
This conveys the message that while engaged in matters related
to this world, it is essential to dedicate them “I'’shem shamayim.”
A person should have in mind that these activities are providing
him with the energy and wherewithal to learn Torah and perform
mitzvos—matters related to mmw'stimaws. On the other hand, we
find the letters “vav-hei” associated with spiritual matters such
as: m“ienn“wrre n“may n“un. This conveys the message that while
engaged in spiritual activities, a person should have in mind the
sanctification of all earthly matters—represented by yax's 7am.
For, it is impossible to perform any mitzvah without props and
implements produced from earthly materials. For example,
tefillin are written on parchment obtained from an animal’s hide;
tzitzit are appended to a wool or linen garment; the “four species”
held and waved on Succos are obtained from the plant world.

In the study halls, this explanation has been presented in
the name of the great Rabbi Yisrael of Ruzhin. He applies this
concept to explain the formula recited before the performance
of a mitzvah: “oxaw» %5 nwa mbw 812 1113 7 ow Y- for the
sake of uniting the two halves of the holy name—the letters
“yud-hei” and “vav-hei”—in complete unity on behalf of all
Yisrael. In the process of performing a mitzvabh, it is necessary
to unite the spiritual realm with the earthly realm. That is the
essence of uniting the “yud-hei” with the “vav-hei”-- n“1a n“ mm”
“@vow R a—connecting the mmw'n mmw™ with the yax'n oam.

We have now shed some light on the difficulty raised above.
The “malachei Elokim” ascended to the heavenly heights and
saw the image of a man etched on the Kisei HaKavod; they then
descended to earth and verified that the image was indeed that
of Yaakov, whom they found sleeping in the future location
of the Mikdash.
physical, mundane activity rather than engaging in Torah study.

It enraged them that he was occupied in a

Hence, they intended to do him harm. Due to this precarious
situation, Hashem immediately “stood over him.” The passuk
specifically employs the name Havaya which an acronym for
yan'm an moaw'n v, We learn from this passuk that it is
the will of HKB”H that man engage both in matters of heaven
and matters of earth, so as to unite everything for the sake of
Hashem. As a result, Yaakov merited divine protection, so that
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the malachim would not be able to harm him.

That His Name Will Rest upon Me
from Beginning to End

This provides us with a very nice understanding of Yaakov’s
statement (Bereishis 28, 20): 1y mopbx o ax 1KY 271 39 1
Tywa "nawt, wiaby 1131 P1aRY on o5 121,791 09K W 1 T e
“mopRY o ' 1o 0ax ma YR-- Then Yaakov took a vow saying, “If
G-d will be with me, and He will guard me on this way that
I am going; and He will give me bread to eat and clothes to
wear; and I will return in peace to my father’s house, and
Hashem will be a G-d to me. .. 7 mom
“ayqra 108 KR RYW 710 Y1 Ymnn By mw B - npbxy—that His
name will rest upon me from beginning to end, that no defect

»

Rashi comments:

should be found in my offspring. We must endeavor to explain
where we find an allusion here to the fact that he prayed that
HKB”H’s name would rest upon him from beginning to end.

Nevertheless, based on what we have learned thus far, we can
suggest that the entire time Yaakov remained under his father’s
roof, he was completely separated from earthly matters, as it
is written (ibid. 25, 27): “mW»nx awr an wiR 2py»"—but Yaakov
was a wholesome man, sitting in tents—he sat in the Beis
Midrash of Shem and Ever learning Hashem’s Torah, day and
night. Yet, when Yaakov saw that it was his fate to go to Lavan’s
house and engage in mundane, worldly activities, he prayed
to Hashem: “If G-d will be with me, and He will guard me
on this way that I am going”—that [ should merit protection
along this new path upon which I am embarking, involving
occupation in earthly matters.

“And He will give me bread to eat and clothes to wear”—
that He should give me the strength and resolve to eat and dress
“I'’shem shamayim.” “And I will return in peace to my father’s
house”—as Rashi explains: that I should remain free from sin
and not be influenced by Lavan. “And Hashem will be a G-d
to me”—that I should succeed in unifying the name Havaya by
connecting the “yud-hei” with the “vav-hei” in keeping with the
passuk: "yaN'm Bany manawt imw "—by serving Hashem in both
heavenly matters and earthly matters.

We can now better appreciate Rashi’s comment: % 'm mny
“symra Yron Rend Kow M0 1 monnn Sy me bimw - mpbry—that His
name will rest upon me from beginning to end, that no defect
should be found in my offspring. In other words, by successfully
serving Hashem both in the realm of Torah in my father’s house and
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in the earthly, mundane realm in Lavan’s house: “His name will
rest upon me from beginning to end.” “From beginning” refers
to the first part of the holy name, the letters “yud-hei,” emanating
from the words mw' 1w »—referring to the service of Hashem
in the spiritual realm. “To end” refers to the second half of the holy
name, the letters “vav-hei,” emanating from the words yax'mt'an1—
referring to the service of Hashem in the earthly realm. “That no
defect should be found in my offspring”—Yaakov prayed that
both his offspring that would study Torah all day long, and his
offspring that would work for a living engaging in earthly, non-
spiritual occupations, would all serve Hashem by uniting the “yud-
hei” and the “vav-hei” completely—“m">w X113 12 i1r ow TRy,

The Kisei HaKavod Is the
Heavenly Beis HaMikdash

As we know, the Torah is multifaceted and can be elucidated
from seventy distinct aspects. Hence, | would like to propose a
solution for the sages’ puzzling statement above by identifying
the “malachei Elokim” who dared to endanger Yaakov Avinu.
Furthermore, why did the sight of Yaakov’s image on the Kisei
HaKavod spark their zealotry to the point that it was necessary
for HKB”H to stand guard over Yaakov?
exploring why, of the three holy Avos, HKB”H chose to engrave
only Yaakov Avinu’s image on His Throne of Glory.

Lastly, it is worth

Let us begin our explanation by examining what is written
here concerning Yaakov’s dream: ,m11 pipnan X912 9aRa R
“@wmwn AW 11 RopYR N3 ax s 11 R-- And he became frightened
and said, “How awesome is this place! This is none other
than the abode of G-d and this is the gate of the heavens!”
Rashi makes the following comment: Yw wepnn naw watar
“mon Hw wepnan nea 1 111on tvyrn—according to the Midrashic
interpretation, the Beis HaMikdash on high is aligned
opposite the Beis HaMikdash below. Thus, we learn that in
his vision of the ladder extending from earth to the heavens,
Yaakov actually saw how the heavenly Beis HaMikdash was
aligned with the Beis HaMikdash down on earth. We must,
therefore, explain how this accords with the Gemara in Chullin
cited above which states that the malachim who climbed up the
ladder saw Yaakov’s image engraved on the Kisei HaKavod.

It appears that we can resolve this difficulty by referring to
Rashi’s comment on the following passuk in the “shirah” by the
sea (Shemos 15, 17): Ro= 7213 11100 fun bw wpn it nbya qnawy pon”
“moyn Yw—a foundation for Your dwelling place: The earthly
Mikdash is aligned with the heavenly Throne. This teaches us
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that the Kisei HaKavod is located in the Beis HaMikdash above. In
fact, the Midrash Tanchuma (Nasso 11) states explicitly that HKB”H
sits on His Throne of Glory in the heavenly Beis HaMikdash:

aRR 1w T 1w TRAWY 1naRew el n4apn 1R aywa RN
1135 RS (2-17 11U9Y) RN Abynb caa swapn it nwn nwnab nfapn
1738m O W Tovta M1 (5-3 PIpan) ARy s Tovt vl PIwNRTn n1n
JINDD 191 maws i (Vr-ap 2YPN) nNIY 1S 1TTIED NDD oWl paNt b
ST AN DIRYNA TRIWT RWAT 01 KOS Y 2w (R-1 YW RN 1w 191
,B9IPI K122 K7W TP 17INNR RITY 1179 WPhan N3 man 2R nonatr vhawas
W) 22151, 98T 213 TIN3 TNIOWT (IA-1U5 NINY) 9MRIY DDA PIDWNRT TN
BN NIDWT WP Y 1wy (-1

When HKB”H instructed Moshe regarding the construction
of the Mishkan, He told Moshe that His Mikdash is already built in
the heavens; the “Heichal” is there and His Kisei HaKavod is there.
And for the sake of your (Yisrael’s) love and adoration, I will vacate
the Beis HaMikdash above, descend and dwell among you.

So, it is quite clear that the image of Yaakov that the
“malachei Elokim” saw on the Kisei HaKavod was located in the
heavenly Beis HaMikdash.

The Beis HaMikdash on High
Will Be the Third Beis HaMikdash

In addition, let us present a precious idea that is in fact news
to me. The Beis HaMikdash above itself is destined to descend
from the heavens to become the third Beis HaMikdash at the
time of the future geulah. This is what the Ramchal writes in
the introduction to the sefer Mishkinei Elyon:

on e vwane 1rhyn nuanw KR DTt 1w 01 XY 1nyh an”

R "0 ,m1pn Dy v wyn R WY wepnw B4 1290130 1MRRY KT

PRI 7722 12112730 71127 IR, 10N P Uwan? P, 1nTpan 1en nuan apye
i e 1TRanT RY TR N 19233 a3 1ann e oy 18] TwRs

In the future, they will not merely be similar, but the
heavenly Temple will expand and reach all the way down to
earth. This accords with our blessed Rabbis’ statement that the
third Mikdash is the handiwork of the Almighty. The heavenly
Temple will not be uprooted from its current location, rather it
will expand downwards. Then, a physical, material structure
will be constructed around it, which will be appropriate for this
world; the two structures will join and become one; they will
not be separated from one another.

This enlightens us as to the reason Yaakov’s image appears
on the Kisei HaKavod. For, we have learned in the Gemara
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(Pesachim 88a): w11 19% 19Kt @921 @y 15971 (3-3 AoPw?) 29n57 KR
RY RUR PRt oiTaan opoR KD1 apye opoR 1 apyy opoR e YR an R
LIP3 IRTPY 3PYD KUK LT 13 SIN0W PRI XY .77 13 2IN5W DIERD
According to the passuk in Yeshayah (2, 3), many nations will say
that they are going to the house of the G-d of Yaakov. The Gemara
questions why the passuk specifies the G-d of Yaakov and not
that of Avraham and Yitzchak. We learn that Avraham described
the Beis HaMikdash as a mountain (“har”); Yitzchak described it
as a field (“sadeh”); whereas Yaakov called it a house (“bayis”).

The Alshich hakadosh explains in Torat Moshe (Bechukosai)
that the first Beis HaMikdash stood in the merit of Avraham
Avinu; it was conquered by our enemies because of Yishmael,
who was the offspring of Avraham. Similarly, the second Beis
HaMikdash, which stood in the merit of Yitzchak, was conquered
by our enemies due to Eisav—the offspring of Yitzchak. The third
Beis HaMikdash, however, which will stand in the merit of Yaakov
Avinu, whose offspring were pure, will endure forever without
interruption. This explains very nicely why Yaakov’s image is
engraved on the Kisei HaKavod in the Beis HaMikdash above. It
teaches us that the third Beis HaMikdash, which will be built and
will stand forever, will be solely in the merit of Yaakov.

The Kedushah of the Beis HaMikdash Below
Derives from the Beis HaMikdash Above

Continuing along this exalted path, let us now explain
why G-d’s malachim wished to harm Yaakov Avinu. We find a
marvelous chiddush in the Midrash (S.R. 32, 7):

72711 2R AARIY  N19YRT N19Ya o w apyy n“api IR R NN
Dom @iy, 1At s, 190N ST NTAIN A 1Y INE TN 3XT 010
naRIY ,PTaN IR T AR D, 0T IR Y ANAnY awst niobnt niobn
19 978, TAR AR oY, [apye o] mapn 19 9nR 12 BT Ry 0N aRY R
S1IRW BWS RIPAN YR, 7“2 17 1R TR 177 DD 1IN RRW IR R1nn,ape
Sy 3 ' A ARAY , BRTTTIN 0T a3 KT NR K 70 on1an

HKB”H showed Yaakov the leaders of every sovereignty
and regime. Just as he showed them standing, he showed them
falling. This is reflected by the fact that the Torah describes them
as ascending and descending. Then HKB”H tells Yaakov to climb
up the ladder, as well. Yaakov says that he is afraid to lest he fall
as they did. HKB”H consoles him and tells him not to worry: “Just
as [ will not fall from My greatness, so, too, neither you nor your
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children will fall from their greatness.” This is signified by the
Torah’s statement: “Behold! Hashem was standing over him.”

We learn from this Midrash that the “malachei Elokim”
mentioned in the passuk are not holy angels the likes of Michael
and Gavriel. Rather, they are the ministering angels of the
seventy nations of the world. They are described by the adjective
“Elokim,” due to the fact that they are angels. Accordingly, the
Midrash interprets the passuk: “13 @111 2251y DoYN 1oRY7 M —
and behold! Angels of Elokim ascending and descending on
it—as indicating that HKB”H showed Yaakov the rise to power

and the downfall of each of the seventy ministering angels.

Now, with great pleasure and satisfaction, we can interpret
the Gemara (Chullin 91b) in a new light: =51y 2R 585 mam”
“myn v upers pYsnort P Ran 12 e The ministering angels
of the nations of the world ascended the ladder and saw the image
of a man engraved on the Kisei HaKavod. 1p11a poanoa prravey
“mun Yw—when they descended, it became apparent to them
that it was Yaakov’s image that was engraved above. Thus, they
understood that the third Beis HaMikdash, which will be built
from the Beis HaMikdash above, will be in the merit of Yaakov.

“mor1ov'y 12"—they intended to cause him harm, because they
realized that Yaakov would ultimately cause their downfall at the
time of the future geulah. When the third Beis HaMikdash will
be built, and the reigns of the other nations of the world will end,
HKB”H will first bring down all of the ministering angels. As the
Midrash Tanchuma explains (Beshalach 13): m“apn pRw Remnx 197
(R3-713 myw?) MmN 17710 2R PInaw 1Y K139 TRYY nImINeg 1m pen
“mRm DY nRaRm oovn Yyt oina ot Rax Yy mpe R ara mm
HKB”H will not exact justice from the nations of the world “le’atid
la’vo” until He exacts justice from their ministering angels first.

Therefore, they became enraged with Yaakov and wished to
harm him; they figured that in this manner they could prevent
the building of the third Beis HaMikdash. “wp 323’ mam 1m"—
immediately, Hashem stood over him to protect him, so that
they could not harm him. What happened to the fathers (Avos)
is symbolic for the children. HKB”H stands over us during every
galus to protect us from our mortal enemies—until we merit
the arrival of the complete and final geulah, with the building of
the third Beis HaMikdash, swiftly, in our times. Amen.
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